CONDENSED GOSPEL OF 
SRI RAMAKRISHNA 

SECTION I 

SRI RAMAKRISHNA AT DAKSHINESWAR 

1882 

CHAPTER I 

The First Meeting With the Master 

It is the spring of 1882, the season of flowers and of the 
sweet southern breeze. The sun is about to set on the Temple 
of the Mother of the Universe one pleasant day in the month 
of March. All nature smiles and rejoices. At such a time 
came about M.’s first vision of the God-man. 

The Temple of the Mother where Sri Ramakrishna 
has made his abode for years is on thb eastern bank of the 
Ganges in the village of Dakshineswar, about four miles 
north of Calcutta. 

He is sitting on the lounge (the smaller of the two bed- 
steads 1 ), in his own chamber which looks out on the sacred 
waters of the Holy Stream (the Ganges) as it flows past. 
The disciples and other devotees are seated on the floor. 
They look on his benign and smiling face and drink the 
nectar of the living words that fall from his hallowed lips. 

Facing the east and smiling, the Master talks of the 
Lord. 

M. looks in and stands speechless; M. wonders if 
It is Sukadeva 2 before him that talks of the Lord? M. feels 
as if he were standing on a spot to which have come together 
the various holy places of pilgrimage to hear the Divine 


■Taktaposh. 2 The holy sage who loved the Lord from his childhood. 
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Preacher that is seated before him. It might have been the 
Lord Gouranga Deva (Chaitanya) seated before him with 
Ramananda, Swarup and other beloved disciples in the 
Holy Land of Puri 1 , singing forth the sacred name of the 
Beloved Lord and His glorious works. 

Sri Ramakrishna speaks, saying: Suppose at the Name 2 

ofwoTforthe of the Lord your hair stands on end or 

Lord. tears of joy start from your eyes; verily 

I say unto you the term is over of your 'work for the Lord’; 
for instance, the daily service 3 , morning, noon and evening, 
laid down for the twice-born. Then and not till then have 
you the right to give up work 4 ; then indeed work will drop 
off of itself. When this state of the soul is reached, the 
devotee need only repeat the name of the Lord (Rama, 
Hari or simply the symbol Om). That will suffice; no 
other work need be done. 

Again says the Master: Sandhya ends in Gayatri ; 5 
Gayatri, in the simple symbol Om . 6 

M. is staying at Barahanagar (near Dakshineswar). 
He has come with Sidhu, a friend, to the Temple-garden 
in the course of an evening walk. It is Sunday and M. is 
free from work. 

In the course of his walk M. had first visited the garden- 
house of P. Banerjee. There Sidhu had said to him, “There 
is a beautiful garden on the bank of the Ganges. Let us go 
there. A holy man dwells there called the Paramahamsa.” 

M. stands speechless! He thinks within himself: How 
charming is this place! What a man! How sweet and charm- 
ing are his words! The very idea of leaving this place troubles 
the soul. But let me first look about and form a clear idea 
of the Temple. I will then come back and sit at his feet. 

'Puri, in Orissa, contains the temple of Jagannath. Gouranga (Chaitanya) 
was here for about the last twenty-four years of his life. 

2 Hari or Rama. 3Sandhya. 4 Karma. 

5 Gayatri, the Vedic Mantra (sacred text) which the Brahmin and other twice- 
born Hindus repeat every day while meditating upon the Supreme Being. 

6 Om, Vedic symbol for the Supreme Being. This is the sacred unspoken syll- 
able of the Hindus. 
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M. comes out of the room into the quadrangle. He 
begins to visit the temples of God the Father , 1 of God 
Incarnate as Love 2 and lastly, that of God the Mother 3 . 

It is just evening — the time of Divine Service. The 
priests are waving the lights before the sacred Images to 
the accompaniment of bells, cymbals and drums. From 
the southern end of the Temple-garden is wafted upon the 
soft southern breeze, sweet music, melody after melody 
played by the temple orchestra upon flageolets and other 
instruments. That music is carried far over the bosom of 
the Ganges until it is lost in the distant Immensity! The 
breeze that blows from the south, how gentle and fragrant 
with the sweet fragrance that comes from many a flower! 
The moon is just up and the temple and the garden are soon 
bathed in the soft silvery light. It seems as if Nature and 
Man both rejoice and hold themselves in readiness for the 
evening service. 

M.’s joy is full at the blessed sight. Sidhu speaks to 
M., saying: This is Rashmani’s temple. Here the Gods 
are ministered unto from day to day — from morning till 
night. Here too holy men and the poor are daily fed out 
of the offerings made to the Deity. 

The two friends wend their way through the grand 
quadrangle back towards Sri Ramakrishna’s chamber. 
Coming up to the door of the room they notice that it is 
closed. M. has learnt English etiquette and thinks it will 
be rude to try to enter without leave. 

The incense has burnt a little while before. 

At the door stands Brinda, the maid-servant. M. talks 
to her. 

M . : Well, my good woman, is he in— the holy man? 

Brinda : Yes, he is inside this room. 

M.\ How long has he made his abode here? 

Brinda : O, many many years. 

■ Siva. 2 Radhakanta. 

3|Cali — God in His relations to the conditioned and the finite, as distinguished 
from Brahman or God the Absolute. 
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M. \ I suppose he has many books to read and study. 

Brinda : O dear, no; not a single one. His tongue 
talks everything— even the highest truth! His words come 
from above. 

M. is fresh from college. He is told the Master is not a 
scholar! At this he stands aghast — speechless with surprise! 

M . . Very well. Is he now going on with his evening 
worship 1 ? May we come in? Will you be so kind as to 
tell him that we are anxious to see him? 

Brinda: Why, you may go in, my children; do go, 
and take your seats before him. 

Thereupon they enter the room. No other people 
are there. The Master is seated alone on the smaller of the 
two bedsteads. Incense is burning and the doors are closed. 
M. salutes with folded hands. A mat is spread on the floor. 
At his word, M. and Sidhu take their seats. 

The Master makes many kind enquiries: What is your 
name? Where do you live? What are you? What has 
brought you to Barahanagar? etc., are some of the questions 
put to M. M. answers all these; but he notices that even as 
he speaks, Sri Ramakrishna gives his mind to some other 
subject on which he appears to be meditating. 

Is this God-consciousness? It calls up to M.’s mind 
the image of a man sitting, rod in hand, on the edge of a 
lake. The float trembles just as the fish bites at the bait. 
Eagerly the man looks at the float. He grasps the rod with 
all his mind and strength. He talks to no one but is all- 
attention. 

M. heard later on that he was put into a peculiar state 
of God-consciousness 2 several times every day, when he 
lost all sense of the external world. 

M. (to Sri Ramakrishna): I am afraid, Sir, you will 
have still to go through your evening worship^. In that 
case we must not trouble you any more to-night, but call 
at another time. 

v 

i it, .aJimi art' b/u boaolubntn aril oj enounhi ai boO 


■Sandhya. 2 Samadhi. 3 Sandhya. 
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Sri Ramakrishna : No, no, you need not be in a hurry. 

He is silent again for a time. When at last he does 
open his lips, he says in a dreamy tone, ‘Evening worship? 
No, no, it is not that.’ 

A short while after, M. salutes the Master. He bids 
him good-bye, saying: Come again. 

On his way back to Barahanagar, M. says to himself: 
Who may this God-man be? How is it that my soul longs 
to see him again? Is it possible that a man may be great 
and yet not a scholar? * * * What means this yearning 
of the soul for him? — He has bidden me come again. — 
I must come to-morrow or at the latest, the day after. 

CHAPTER II 

MASTER AND DISCIPLE 

A couple of days after, at about eight in the morning, 
M. called again. 

The Master is going to be shaved by the barber. The 
winter cold is still lingering and he has on a moleskin shawl 
hemmed with red muslin. On seeing M. the Master says, 
Well, you are come. Very good. Take your seat here. 

It was on the southern verandah leading to his room 
that the meeting took place. Seated before the barber, he 
had a pair of slippers on and the shawl described above. 

He talks to M. while the barber is attending to him. 
His face is, as usual, smiling. Only he stammers a little, 
while talking. 

Master (to M.): Where is your home? 

M . : In Calcutta, Sir. 

Master : With whom have you been staying here at 
Barahanagar? 

M. : With my sister. Sir, at Ishan Kaviraja’s house. 

Master : At Ishan’s? O, I see. 

Do you know how Keshab is doing at present? I 

Keshab Chandra heard he was Seriously ill. 

Sen. M. : Yes, Sir, I too heard the same. I 

trust by this time he is doing well. 
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Master . : I made a vow to offer gifts — green cocoanuts 
and sugar — to the Divine Mother for Keshab’s recovery. 
I would sometimes wake up in the middle of my sleep at 
night and cry out: O Mother, grant that Keshab may get 
well. If Keshab does not live, whom shall I talk with. Mother, 
when I go to Calcutta? 

Do you know that one Mr. Cook has recently been in 
Calcutta. He has, I think, been delivering lectures. Keshab 
took me on board a steamer the other day and he was there. 

M . : Yes, Sir, I have heard a good deal about him. 
I have never had any occasion to hear him giving lectures. 
Nor do I know much about him. 

Master : Pratap’s brother came and stayed here for 
Duty of a father. a ^ ew days. He said he had come here to 
stay. He had no work to do, and he had 
left his wife and children in the care of his father-in-law. 
But here we took him to task for his want of self-respect. 
Do you not think it very wrong of him to go about in such a 
way when he has so many children to bring up? Must 
strangers come to feed and look after them? I wonder 
he is not ashamed that somebody else has to take care of 
his family, — that his father-in-law should be asked to bear 
his burden ! I rated him rather severely and told him to 
look about for work. It was when his folly was thus pointed 
out to him that he went away. 

The Master Master (to M.): — Are you married? 
reproves M. for A/.; Yes, Sir. 

having married. jj r j startled at these words, 

said: Ah Me! He has already taken a wife! May the 
Lord help him. 

At these words M. was covered with confusion. He 
sat speechless, hanging down his head like one guilty of a 
serious offence. He then says to himself: Is marrying then 
so wicked? 

Master'. Have you any children? 

M. can hear the beating of his own heart! Yes, Sir, 
he answers in a feeble voice. 
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The Master is shocked. He rebukes M., saying: Alas! 
and there are children too to bring up! 

M. feels that a terrible blow has been dealt to his egotism. 

After a while the Master looks up kindly and says in 
an affectionate tone: You see, my boy, there are some good 
signs about you. I know them by looking at the eyes and 
the brow. The eyes of Yogis have a peculiar look — those 
that in previous incarnations passed their days in com- 
munion with God. In the case of some it seems as if they 
have just left the seat 1 of divine contemplation! 

Well, now, your wife, — what do you think of her? Is 
she of a divine nature 2 leading Godward and to light? Or 
the reverse, leading only to darkness 3 and away from God? 

M.\ She is good enough, but ignorant. 

Master (sharply): She is ignorant and you are wise! 
You think you have attained wisdom! Do you? 

M. knows not what wisdom and ignorance truly consist 
in. His idea is that a wise man is he who reads books. 
[This false notion was of course afterwards taken away and 
he was then taught that to know God is alone true wisdom 
and not to know Him ignorance.] 

When the Master said, “Do you think you have attained 
wisdom?” M.’s egotism received a second blow. 

Master: Do you like to meditate upon God as 'with 
image worship: form’ or 'without form’? 

with form This question makes M. again look Con- 
or without form? fused and sets him thinking: Is it then 
possible that one could have faith in the Formless God, 
and at the same time believe that He has a form? Or if 
one believed Him to be ‘with form’, how could one also 
think that He is ‘formless’? Could two contradictory 
attributes co-exist in the same substance? Could white 
things like milk be black also at the same time? 

After thinking for a while M. said: I should like Sir, 


■Asana. 


-Vid,. a Sakti. 


5 Avidya Sakti 
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to meditate upon God as the Formless rather than as a 

Being 'with form.’ 

Master : That is good. There is no harm in looking 
at Him from this or that point of view. Yes, yes, to think 
of Him as the Formless Being is quite right. But take care 
you do not run away with the idea that that view alone is 
true and all others false. Meditating upon Him as a Being 
‘with form’ is equally right. But you must hold to your 
particular point of view until you realise — until you see 
God, when everything will become clear. 

At this M. becomes once more speechless. He hears 
again and again from the lips of the Master that contradic- 
tories are true of God\ Never has he come across so strange 
a thing in all his books and to these his learning is confined. 
His egotism has received another blow, but it is not yet 
completely knocked down and crushed. So he goes on 
questioning and reasoning a little with the Master. 

M . : Then, Sir, one may hold that God is ‘with form.’ 
But surely He is not the earthen images that are worshipped ! 

Master-. But my dear Sir, why should you call it an 
earthen image? Surely the Image Divine is made of the 
Spirit! 

M. cannot follow this. He goes on: But is it not one’s 
duty Sir, to make it clear to those who worship images that 
God is not the same as the clay forms they worship, and 
that in worshipping they should keep God Himself in view 
and not the clay images? 

Master (sharply): It has grown to be a fashion with 
Public lectures y ou Calcutta people, to think and talk 
and only of ‘lecturing’ and ‘bringing others 
Sn Ramaknshna. t0 ! Pray, how are you going to 

bring light unto your own self? Eh? Who are you to teach 
others? The Lord of the Universe will teach mankind if 
need be — that Lord Who has made the sun and the moon, 
men and brutes, the Lord Who has made things for them to 
live upon. Who has made parents to tend and rear them, 
— that Lord Who has done so many things, will He not 
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do something to bring them also to light? Surely, if need 
be, He will! He lives in the temple of the human body. He 
knows our inmost thoughts. If there is anything wrong 
in image worship, does He not know that all the worship 
is meant for Him? He will be pleased enough to accept 
it knowing that it was meant for Him alone. Why must you 
worry yourself about things above you and beyond your 
reach? Seek to know and revere God. Love God. That 
is the duty nearest you. 

M.’s egotism is now completely crushed. He thinks 
to himself : What this God-man says is indeed perfectly 
true. What business have I to go about preaching to others? 
Have I myself known God? Do I love God? It is, as the 
proverb has it, like bidding my friend Sankara lie down on 
my bed when there is no bed even for myself to lie upon! 
About God I know nothing. It would indeed be the height 
of folly and vulgarity itself— of which I should be ashamed 
—to think of teaching others! This is not mathematics or 
history or literature, it is the science of God! Yes, I see 
the force of the words of this holy man. 

This was M.’s first attempt to argue a point with the 
Master, and happily the last. 

Master-. You were talking of ‘images made of clay.’ 
Well, there often comes a necessity of worshipping even 
such images as these. God Himself has provided these 

various forms of worship. The Lord has done all this 

— to suit different men in different stages o£ knowledge. 

The mother so arranges the food for her children 
that every one gets what agrees with him. Suppose she 
has five children. Having a fish to cook, she makes different 
dishes out of it. She can give each one of her children what 
suits him exactly. One gets rich polow with the fish, while 
she gives only a little soup to another who is of weak digestion ; 
>he makes a sauce of sour tamarind for the third, fries the 
ish for the fourth and so on; exactly as it happens to agree 
vith the stomach. Don’t you see? 

M.: Yes, Sir, now I do. The Lord is to be worshipped 
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in the image of clay as a spirit by the beginner. The devotee, 
as he advances, may worship him independently of the 
Image. 

Master : Yes. And again when he sees God, he realizes 
that everything — image and all — is a manifestation of the 
Spirit. To him the Image is made of Spirit — not of clay. 
God is Spirit. 

M . : Sir, how may one fix one’s mind on God? 

Master: To that end one must chant without ceasing 

The value of the Name of God and His great Attributes. 

Solitude. One ought always to seek the company of 
holy men. One must always go among the Lord’s devotees 
or those that have given up things of this world for the 
sake of the Lord. It is hard, no doubt, to fix one’s mind on 
God in the midst of the world’s cares and anxieties. Hence 
one must go into solitude now and then in order to meditate 
on Him. In the first stage of one’s life in the Spirit, one 
cannot do without solitude. 

When plants are young, they have need of a hedge to 
be set about them for their protection; or else goats and 
cows will eat them up. 

The Mind, the retired Corner, and the Forest are the 
three places for meditation 1 . One must also practise discri- 
mination 2 between the Real (God) and the Unreal (the 
phenomenal world). Thus a man may be able to shake 
off his attachment to the things of this world, to wealth, 
fame, power and pleasures of the senses. 

M . : Sir, how ought one to live in the world as a house- 
holder? 

Master. Do all your duties with your mind always 
Problem of Life: ^ xe< ^ on God. As for your parents and 
How solved wife and children, serve them as if they 

for the House holder were your own> k ut know in the inmost 

recesses of your heart that they are not really yours, unless 
they too love the Lord. The Lord alone is really your own, 
and also those who love the Lord. 

■Dhyana. ^Vichara. 
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A rich man’s maid-servant will do all her duties, but 
her thoughts are always set upon her own home. Her mas- 
ter’s house is not hers. She will, indeed, nurse her master’s 
children as if they were her own, saying often; 'My own 
Rama,' ‘My own Hari.' But all the while she knows full 
well the children are not hers. 

The tortoise moves about in the water in quest of 
food; where do you think her mind abides? On the bank 
of the river to be sure — where her eggs are laid. In the 
same way you may go about doing your work in the world, 
but take good care that your mind always rests at 
the Hallowed Feet of the Lord. 

Suppose you enter the world before you have acquired 
by means of spiritual exercises 1 a deep love 2 for the Lord, 
then, you may depend upon it, you shall get entangled. 
Grief, misfortune, and the various ills that flesh is heir 
to, will make you lose your balance of mind. The more 
you will throw yourself into the affairs of the world and 
trouble yourself with worldly matters, the more will become 
your attachment to the world. 

First rub the hand with oil if you wish to break open 
the jack-fruit. Otherwise the milky exudation will stick 
to your hands. First anoint your hands with the oil of 
devotion , 3 and then deal with the affairs of the world. 
But to this end solutude is the one thing needful: Sup- 
Divine pose you want to make butter, then let the 
msZlde 0 " curds be set in s °me place out of reach. 

They will not set if they are distrubed. The 
next step for you is to begin churning, seated in a quiet place. 

If you give your mind to God in solitude, you will 
receive the spirit of renunciation 4 and devotion. If you 
give the same mind to the world, it will become vulgar 
and think only about the world which is another name for 
'Woman and Gold .’ 3 

■Sadhana. ^Bhakti. JBhakti. *Tyaga. 

5 Sri Ramakrishna’s own position was that woman should be renounced until 
he realisation of God after which she should be worshipped as a manifested 
orm of the Deity. 
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The world may be likened to water and the mind to 
milk. Milk once mixed with water cannot be brought 
back to the pure state again. Its purity is kept only in another 
state, that is, if it is first turned into butter and then placed 
in water. Let the milk of your mind then be turned into the 
butter of Divine Love 1 by means of religious practices 2 
done in solitude. The butter will then never mix with the 
water but will come up to the surface. In like fashion your 
mind will remain unattached to the world. Though in the 
world it will not be of the world. True knowledge 3 or devo- 
tion being once attained, it now stands apart unattached 
to the world. 

Along with this, practise discrimination. ‘Woman and 
Gold’ are both unreal; the one Reality is God. What use 
has money? Why, it gives us food and clothes and a place 
to live in. Thus far it serves, and no further. Surely you 
cannot see God with the help of money. Money is certainly 
not the end of life. This is the process of discrimination. 
Do you see? 

M.: Yes, Sir, I do. I recently had occasion to go 
through a Sanskrit play, called Prabodh Chandrodaya, 
Therein I read of discrimination. 

Master: Yes, yes, discrimination. Tell me, what is 
there in money or in the beauty of woman? Using your 
discrimination you shall find that the body of the most 
beautiful woman is made up only of flesh and blood, skin 
and bones, fat and marrow,— nay, of the entrails, as in the 
case of other animals, of urine and excreta, and the rest. 
The wonder is that a man can lose sight of God and give 
his mind entirely to things of such a kind! 

M.: Sir, is it possible to see God? 

Master: Certainly; there is no doubt about it. These 
How are some of the means by which one can 

to see God. see God: — Q ne may gQ f rom t j me tQ t j me 

into solitude and chant His Names and His Attributes; 


'Bhakti. 


2 Sadhana 


Unana. 
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one may strive for discrimination; and then one may offer 
earnest prayer with a yearning for the Lord. 

M. : Sir, what state of the mind leads to God-vision? 

Master : Cry unto the Lord with a yearning heart and 
you shall see Him. People would shed a jugful of tears 
for the sake of wife and children ! They would suffer them- 
selves to be carried away on the stream of their own tears, 
weeping for the sake of money ! But who ever cries out 
for the Lord? Cry to him not to make a show — -but with a 
longing and yearning heart. 

The rosy light of the dawn comes before the rising sun. 
Likewise is a longing and yearning heart the sign of the 
God-vision that is to come. 

You may see God if your love for Him is as strong 
as the three attachments put together, namely, the attachment 
of a worldly man to the things of the world, the attachment 
of a mother to her child, and the attachment of a chaste 
and devoted wife to her husband. 

The thing is that in order to see God one must love 
Him, heart and soul. One must offer one’s prayers so that 
they may reach the Divine Mother. 

The kitten knows only to cry to its mother, crying 
‘mew’ ‘mew’. All the rest the mother-cat knows. She 
hides her young wherever she pleases — now in the kitchen, 
and again in the soft downy bed of the householder. Yes, 
the kitten knows only to cry to its mother. 

CHAPTER III 
M. MEETS VlVEKANANDA 

M. is putting up at his sister’s house in Barahanagar, 
which is about a mile distant from the Temple. Since he 
saw Sri Ramakrishna, M. has never ceased to think of 
him. It seems as if he has always before his eyes the smiling 
face of the Master — that he is always listening to his words, 
sweet as nectar. How could this poor Brahmin, M. thinks 
within himself, have gone into these deep problems of 
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life and soul! And his teachings, how clear they are! M.’s 
feelings are worked up to a high pitch of excitement; and 
he thinks day and night of taking the earliest opportunity 
to see him a second time. The following Sunday between 
three and four in the afternoon he comes again to the Temple 
in the company of Nepal Babu of Barahanagar. 

The Master is in the same room as before, seated on 
the lounge. The room is filled with devotees. It is Sunday 
and they are free. M. does not as yet know any of them. 
After saluting him with folded hands, M. takes his seat 
on one side. The Master smilingly talks on with the devotees 
who are present. 

M. observes that the Master’s words are specially 

Vivekananda: addressed to a young man called Narendra 

How to deal (Vivekananda) who is now only nineteen 

with bad men. , , . ,, 

years old. He is a college student and a 
member of the Sadharan Brahino Samaj. His words are 
full of spirit. His eyes are large and dark. They beam 
with intelligence and tell of the great soul within. He has 
the looks of one who loves the Lord. 

M. sees that the subject of talk is the conduct of worldly 
men — of such persons as throw ridicule upon those who 
seek after God. The question is, how to deal with such 
people? 

Master (smiling, to Narendra): What do you say, 
Narendra? Worldly men say all manner of things against 
the godly. When the elephant wends its way along the 
public road, there are, indeed, a lot of curs and other animals 
running after, barking and clamouring. But it turns a 
deaf ear to all their noise and goes its way. Suppose, my 
boy, people do speak ill of you behind your back. What 
will you think of them? 

Narendra : I shall look upon them as street dogs 
barking behind me. 

Master (laughing): No, my child, you must never 
go quite so far as that {laughter). Know that God makes 
His abode in all things, — animate and inanimate. Hence 
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everything should be the object of our worship, be it man 
or beast, bird, plant or mineral. 

In our dealings with men all that we can do is to take 
heed that we mix with the good and avoid the company 
of bad people. True that God is even in the tiger; but surely 
it does not follow that one should fall on its neck and hug 
the brute to one’s bosom. (Laughter.) 

Some one may say, but why should I run away from 
the tiger seeing that after all it is God in one form? To 
this the answer is, that those who wish you to run away 
from the tiger are also God manifested in other forms. 
Why should we not pay regard to their words. 

In a certain forest there lived a holy man who had a 
number of disciples. One day he taught them saying, ‘God 
is in all things; knowing this we should bend our heads in 
adoration before every object in the world’. It chanced 
that a disciple of his went out to gather firewood for the 
sacrificial fire. Suddenly he heard a shout, ‘Get out of the 
way! Get out of the way! Here comes an elephant rushing 
madly about!’ At this everyone ran away except this disciple. 
He reasoned within himself, ‘The elephant is God in one 
form; why then should I fly away?’ So he stood where he 
was, saluted the elephant as the Lord, and began to chant 
His praises. The driver of the elephant continued to shout 
‘Run away! Run away!’ but this disciple would not stir 
a single step. At last the elephant seized him with his trunk 
and cast him to one side. The poor boy, stunned, scratched 
and torn, lay bleeding on the ground. 

His master heard of this and came with his other 
disciples to the spot. They carried him home and applied 
restoratives. When he came to himself they asked him, 
‘Well, why did you not quit the spot when you heard the 
man shouting that the mad elephant was coming?’ The 
boy answered, ‘Our master once told us that it is God who 
reveals Himself in man and in every other living creature. 
I looked on the Elephant-God and thus did not care to 
quit the spot.’ His Guru said, ‘My son, it is indeed true 
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that it was the Elephant-God that was coming, — but the 
Driver-God, did he not warn you to get out of the way? 
It is true that God manifests Himself forth in everything. 
But did He not warn you to get out of the way as the Driver- 
god? It is true that God manifests Himself forth in every- 
thing. But if He is manifest in the elephant, is He not equally, 
or more, manifest in the driver? Tell me, then, why you 
paid no heed to His warning voice.’ 

In the Sacred Books it is written that Water is the same 
as God Himself. But some water is fit to be used for divine 
service, some only for washing plates or soiled linen, or 
for washing the face and the hands after meals. The latter 
may not be used for drinking or for the service of the altar. 
In the same way there are good men and bad men, lovers 
of God and those who do not love Him. In the hearts of 
them all, indeed, God abides. But one cannot have dealings 
with bad men and those who love not God. Our relations 
with such cannot be very close. With some, indeed, a nodd- 
ing acquaintance is all that is possible. With many others 
even that is out of the question. It is meet to live apart 
from such people. 

Vivekananda: Narendra . Should we hold our peace. 

Doctrine Of if evil men come to offend us or actually 
Non-Resistance. so 9 

Master : A man living in society, especially as a citizen 
and a house-holder, should make a show of resisting evil 
for the sake of self-defence. At the same time care should 
be taken to avoid paying back evil for evil. 

In a field certain cow-boys kept watch over their cattle. 
In that same field was a terrible and venomous serpent. 
One day there came a holy man that way. The boys ran 
up to him and said, ‘Your Holiness, please go not that way. 
A tremendous snake is over there.’ ‘My children,’ said the 
holy man, I thank you, but I am not afraid of your snake. 

I know holy texts 1 that will keep me from harm of all kinds.’ 


■Mantras. 
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So saying he wended his way in that direction. The boys 
did not go with him, — they were so much afraid of the 
snake. At the sight of the holy man the snake came swiftly 
towards him with its hood raised. He muttered a spell, 
and it fell at his feet as helpless as an earthworm. 

‘Well,’ said the holy man, ‘Why do you go about doing 
evil to others? Let me give you a Holy Name (of God). 
Repeat this always and you will learn to love God; you 
will see Him in the end; the desire to do evil to others will 
at the same time leave you. The snake had the Holy Name 
whispered into its ear. It bowed down before its preceptor 
and said ‘O Lord, what more must I do in order to get salva- 
tion’?, ‘Repeat the Holy Name,’ said the teacher, ‘and do 
no harm to any living thing. I shall come again and see 
how you fare.’ So saying he went away. 

Some days passed. The cow-boys noticed that the 
snake would not bite. They pelted it with stones. But it 
only looked as meek and inoffensive as an earthworm. 
One of the boys took it one day by the tail, and whirling 
it round, dashed it several times against the ground. The 
snake vomited blood, was stunned and left for dead. 

Late at night it came to life again. Softly and slowly 
it moved and dragged itself into its hole. Its body was 
broken. In the course of a few days, it was reduced to a 
skeleton, and it was many many days before it could even 
come out of its hole to look for food. For fear of the boys 
it would come out only by night. Ever since its initiation 
by the holy man it had ceased to do harm to any creature 
of God. It tried to live as well as it could on leaves of plants 
and things of that kind. 

The holy man 1 soon came back. He looked about, 
seeking the snake; but in vain. At last the boys said that 
it was no more. It was hard for the holy man to believe this, 
for he knew that the Name of the Lord which it repeated 
carried such spiritual power that death was out of the question 
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before the problem of life had been solved, that is to say, 
before it had seen God. So he made a search and called it 
repeatedly by its name. The snake came out of its hole 
and bowed down before its preceptor. They talked to each 
other thus: — 

Holy man : Hallo, how are you doing? 

Snake: O Lord, I thank you: by the grace of God 
I am quite well. 

Holy man : How is it then that you are brought down 
to mere skin and bone? What is the matter? 

Snake : Lord, in obedience to your bidding I strive 
to do no harm to any living creature. I feed upon leaves 
and things of that kind. Thus it may be that I am thinner 
than before. 

Holy man : Well, I am afraid it is not the food alone 
that has brought you to this pass ! There must be something 
else to do with it. Just think it over. 

Snake: Ah, now I see it all! The cow-herds dealt 
with me rather severely one day. They held me by the tail 
and dashed me against the ground with great force — several 
times. They, poor fellows, had no idea what a great change 
had come over me! How could they know that I was not 
going to bite anyone or do them the least harm? 

Holy man: What nonsense! You must be an idiot 
not to know how to save yourself from being handled 
in such a fashion by your enemies. What I forbade you 
was to bite any of God's creatures. Why did you not hiss 
at those who wanted to kill you so as to put them in fear 
of you? 

Sri Ramakrishna then went on saying: So raise the 
hood and hiss, but don’t bite. There is no harm in hissing 
at bad men, your enemies. Keep them off by showing that 
you are ready to give tit for tat— that you know how to 
resist evil. Only one must take care not to pour one’s venom 
into the blood of one’s enemy. Resist not evil by doing 
evil in return. All that you may do is to make a show of 
resistance with a view to self-defence. 
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A Disciple: Sir, why are there bad 
Th of P Ev5 lan men in God’s world? Why is there Evil 

Are all men equal? in this World? 

Master: In God’s Creation diversity is the universal 
rule. There must be evil as well as good. Again, there are 
various kinds of objects— animals, plants, minerals. Amongst 
animals again, there are some which are gentle and inoffensive, 
and others which, like the tiger, are ferocious and live upon 
other animals. Some trees bring forth good fruits, sweet 
as nectar : while others bring forth poisonous fruits which 
cause death. Likewise there are good men and bad men, 
holy men and those who are sinful. Some, again, are just 
and devout and others are attached to the world. 

Men may be divided into four classes: — (l)Worldly 
men 1 (those who are bound in the fetters of the world); 
(2) The Seekers 2 after Liberation; (3) The Liberated 3 
and (4) The Ever Free. 4 

The Ever-Free, like Narada, the Holy Sage, are those 
who abide in the world for the sake of others, — in order 
to teach the Truth to others. 

The Worldly are they who are attached to the little 
things of this world — money, honours, titles, sense pleasures 
and power. They forget God and never give a thought to Him. 

The Seekers after Liberation do their best to avoid 
the world, made up as it is of ‘Woman and Gold. But it 
is given to only a few amongst them to find what they seek, 
namely, Liberation. 

The Liberated are those who are not attached to 
either ‘Woman’ or to ‘Gold.’ Holy men are examples of 
these. In their minds there is not a trace of attachment to 
the things of this world. They meditate always on the 
Hallowed Feet of the Lord. 

Suppose a net is cast into a tank. Some of the fish 
are much too clever for the fisherman and take care never 
to be caught. But these may be counted on one’s fingers, 
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and to them may be likened the Ever-Free. 

But most of the fish are caught in the net. Of these 
some try their best to make their escape. Such are the 
Seekers after Liberation, and of these a couple or so only 
are able to leap out of the net into the water. We often see 
such; they leap out with a splash, the fisherman as well as 
others shouting ‘Look ! Look! There is a big fish getting 
away !’ 

But most of the fish are not able to get out at all. And 
what is more, they do not want to get out! They would 
rather rush into the mud at the bottom of the tank, head 
foremost, entangled in the net as they are, and there lie 
still; thinking all the while, ‘We are quite safe and secure, 
and we need fear no more.’ The- poor things know not that 
in a short while the fisher-man will draw them in the net to 
the land. To these last may be compared the ‘Worldly.’ 
They feel secure in their muddy homes; but alas, they are 
entangled in the meshes of the world, soon to be deprived 
of the Water of Life and hauled up to the land to be killed! 

The bondage of the world is bondage made up of the 
fetters of ‘Woman and Gold.’ Worldly men are bound 
hand and foot. They think they will find peace and rest 
and security in the mud at the bottom of the tank, that is 
to say, in ‘Woman and Gold’ They know not that these 
cause the death of the soul. When one of these ‘Worldly’ 
men is on his deathbed, his wife says to him, ‘You are depart- 
ing from this world, but what property do you leave to me?’ 
The wife speaks not one word about the Lord. The dying 
man himself is so much attached to the world that the light 
of a lamp burning in the sick-room troubles him and he 
cries out, ‘Who is there? See that not more than one wick 
is burnt and that no more oil is wasted than is absolutely 
needed.’ 

The worldly man does not think of God. If he has 
time and nothing to do, he will either talk empty twaddle 
or do things that are of no use to anybody. Upon being 
asked, he says ‘To sit still I am not able. Hence am I planting 
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a hedge.’ Time hangs heavy on his hands. So he must 
play at cards or at dice! ( Deep Silence in the room.) 

A Disciple : But a man of the world, Sir, — how may 
The Power of Faith, he be saved? Is there no help for him? 

Sri Ramakrishna: Certainly. Let him seek the company 
of holy men. Let him from time to time go away from his 
family into retirement, in order to meditate upon the Lord. 
Let him practise discrimination. Let him pray earnestly 
to the Divine Mother, saying, ‘O Mother, grant unto me 
love and faith.’ Once you get faith, your work is done. 
Verily, verily, there is nothing higher than faith. 

(To Kedar): You must have heard of the power of 
Faith. Ramachandra was God Incarnate; you know how 
he had to build a bridge across the sea (between India and 
Ceylon 1 ). But Hanuman, the great lover of the Lord, had 
infinite faith in the power of His Name. He repeated that 
Name and behold, he found himself at once on the other 
side! Here, you see, to show the power of faith, the Lord 
Himself had to build a bridge while the devotee who had 
faith in His Name needed no bridge to carry him across. 
(The Master and his disciples all laugh.) 

Another devotee wrote the name of Rama on a leaf 
and handed it to a man who wanted to cross the sea, saying, 
‘Fear not, my friend; have faith and walk across the deep. 
But mind you do not show any want of faith: for then you 
will be drowned.’ The man had tied up the leaf within the 
folds of his cloth. He went his way, walking on the sea. 
As he went, he was seized with a desire to look at the writing. 

The Sinner He brought out the leaf and read the name 
and the power of G f Rama (God) written large upon it. 

God s Name ^ this, he thought to himself, ‘Only the 
name of Rama! Is that all?’ And on the instant with loss 
of faith, down he went under the water! 

Let one only have faith in the Lord, and, depend upon 
it, he will reach salvation — no matter if he has committed 
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the vilest of sins — the murder of Brahmins, of woman and 
the rest! Let him only say ‘Lord, I shall not do this again’, 
and take His Hallowed Name. 

And the Master sang: 

Let me but die, O Mother, with Thy Holy Name on my lips. 

Then shall 1 see whether or not Thou givest me Liberation at the end. 

With Thy Name on my lips 1 care not if I have killed holy men 1 or woman or 
the child in its mother's womb! 

I care not if I have been guilty of drinking wine! My sins do not trouble me, 
even for one moment! 

Taking Thy Name indeed I may aspire to the very throne of Him 2 whom Thou 
hast appointed to be the Creator of the Universe. 

The Master now turned to Narendra who was seated 

Na and dra b e f° re him and said: You all see this 

the signs of b °y, so gentle and unassuming. Of course 
the Ever-perfect. even a naughty boy is gentle in the presence 
of his father. But he is quite another when he runs about 
and plays at the Chandni. A boy like this belongs to the 
class of the Ever-perfect. (By the Chandni the Master 
meant the long porch of the Temple next to the landing- 
ghat.) 

These are never bound by the fetters of this world. 
When they get a little older in years, they feel an awakening 
within the heart and walk Godward at once. They come 
down into the world as teachers of mankind. They love 
not the things of this world, — their minds never go after 
‘Woman and Gold.’ 

There is mention made in the Vedas of a bird called 
‘ Homa .’ It lives high above the clouds away from the din 
and bustle of this world. There it brings forth an egg which 
begins to drop as soon as it is brought forth. For days to- 
gether it goes on falling and is hatched during the fall. Such 
is the height that the young bird which comes out of the 
egg goes on falling while it is getting its eyes and wings! 

Then it comes to know that it is being carried down 
with a tremendous force, and that the mere touch of the 
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earth will bring on death. Afraid of being thus dashed 
against the ground, it suddenly shoots upwards in quest 
of its Mother who lives so high up above the clouds. 

The parent-bird is the Divine Mother who abides 
above with the Infinite — high up above and beyond the 
world of the senses. Those of her children who are nearest 
to Her are these pure young souls to whom life continues 
to be a mystery until their eyes are opened and they can 
fly upon their wings. When their eyes are opened, they see 
clearly the death that is before them — if they only touch the 
world and the things that are of the world — money, honours, 
sense pleasures and the rest! The moment their eyes open, 
they change the course of their life and turn Godward, 
knowing that the Divine Mother is the one Reality in Whom 
they live and move and have their being, and to Whom they 
must always look up for light and life. 

At this point Narendra left the room. 

Kedar, Prankrishna, M. and many others were still 
in the chamber with the Master. The Master still talks of 
Narendra and smiles as he talks. 

Master (to the disciples): You see, Narendra excels 
in everything, be it singing, playing on instruments, or 
reading and writing. The other day he had a discussion 
with Kedar. But Kedar’s words were chopped off by him 
as it were as soon as they were spoken. ( The Master and 
the others present laugh.) 

(To M.): Is there any book in English on the art 
of reasoning? 

M. : Yes Sir, it is called logic. 

Master : Well, give me some idea of this book. 

It is a sore trial for M. But he plucks up courage and 
says : 

‘One part of logic deals with reasoning from general 
propositions to particulars. Thus: 

All men are mortal, 

Pandits are men. 

Pandits are mortal. 
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Another division deals with reasoning from particulars 
to general propositions. Thus: 

This crow is black, 

That crow is black, 

That other crow is black; and so on. 

Hence all crows are black. 

The reasoning by simple enumeration like this is open 
to fallacy however, for it may be that in some unknown 
land there may be found white crows.’ 

Sri Ramakrishna did not appear to pay much attention 
to these words. It seemed as if they fell flat upon his ear. 
Thus the conversation on the subject came to an end. 

The meeting broke up. The disciples were walking 
The Master about the garden. M. walked by himself 
Samadhi at the 'Cluster of five trees. 1 ’ 

It is about five in the afternoon. Coming back to the 
verandah, north of the Master’s chamber, M. comes upon 
a strange sight. The Master is standing still. Narendra 
is singing a hymn. He and three or four other disciples are 
standing with the Master in their midst. 

M. is charmed with song. Never in his life has he heard 
a sweeter voice. Looking at the Master M. marvels and 
becomes speechless. The Master stands motionless. His 
eyes are fixed. It is hard to say whether he is breathing or 
not. 

This state of divine ecstasy, says a disciple in low 
tones, is called Samadhi. M. has never seen or heard of 
anything like this. He thinks to himself, ‘Is it possible that 
the thought of God can make a man forget the world? 
How great must be his faith and love for God who is thrown 
into such a state!’ 

The song that was being sung ran as follows: 


1. Meditate thou upon the Lord, O my mind! He is the essence of spirit. 
He is free from all impurity ! Without equal is His glory, beautiful is His shape; 
how much is He beloved in the hearts of His devotees! 


•Panchavati. 
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2. Behold. His Beauty is enhanced by fresh manifestations of Love! It 
throws into the shade a million moons! Verily, the lightning flashes out of His 
Glorious Beauty! The Blessed Vision causes the hair to stand on end. 

The Master is deeply touched when this line of the 
hymn is chanted. The hair of his body does actually stand 
on end. His eyes are bedewed with tears of joy. The smile 
on his lips shows the ecstatic delight that he feels at the 
sight of the Blessed Vision. Yes, he must be enjoying a 
vision of unequalled beauty which puts into the shade the 
refulgence of a million moons! Is this God-vision? If so, 
what must be the intensity of faith and devotion, of discipline 
and austerity which has brought such a vision within reach 
of mortal man? 

The song went on: 

3. Worship His Holy Feet on the lotus of thine heart! 

Gaze thou upon the matchless beauty of that Beloved Form, now that the 
mind enjoys peace and the eyes are filled with Divine Love. 

That bewitching smile once more! Behold, his body 
becomes motionless again! His eyes are half closed and 
fixed, as it were, on vacancy. It seems as though he beholds 
some strange vision — of things that are beyond the sense- 
world — and is thus filled with ecstasy! 

The song draws to a close. Narendra sings the last lines: 

Inspired with Love Divine be thou immersed, O my mind, in the sweetness of 
Him who is the Fountain of Absolute Intelligence and Bliss! 

* * * * 

M. wends his way back home with this unique picture 
in his mind of Samadhi and the ecstasy of Divine Love. 
The sweet music which he carried in his heart bubbles up, 
as it were, from time to time as he goes along: 

•Be incessantly merged, O my mind, in the sweetness of His Love and Bliss! 
Yes, be thou drunken with the joy of the Lord!’ 
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CHAPTER IV 

THE DISCIPLE AGAIN 

The next day is a holiday and M. calls again at about 
three in the afternoon. 

The Master is seated in his chamber. The mat is spread 
on the floor. Narendra, Bhavanath and one or two other 
disciples are seated before him, all young men, nineteen 
or twenty years old. Smiles as before play about his lips. 
He sits on the lounge and laughing and talking converses 
with the boys. 

M. enters. Looking at him the Master laughs and 
laughs. He cries out, 'Why look! There he is again!’ 

The boys all join in the merriment. 

M. falls at his feet. On previous occasions he had 
saluted the Master with folded hands, — after the manner 
of those persons who had received an English education. 
But to-day he has learnt to fall down at his feet. He takes 
his seat and the Master tells Narendra and the other disciples 
what has made him laugh. He says: 

'Once upon a time a small quantity of opium was 
given to a certain peacock at four o’clock in the afternoon. 
Well, punctually at four the next afternoon, who should 
come in but the selfsame peacock longing for a repetition 
of the favour — another dose of the opium!’ (laughter.) 

'Yes,’ thinks M. to himself. ‘He has indeed said well. 
I go back home, but I leave my heart behind me with this 
God-Man, the like of whom I have never seen before. Night 
and day one thought presses me, — when shall I see him 
again? It seems as if a hand draws me to this place. It is 
impossible for me to go anywhere else or give up the idea 
of coming here.’ 

Thinking this M. sat watching the Master as he amused 
himself with the boys. He kept up a running fire of chaff", 
and it seemed as if these boys were of his own age and he 
was playing with them. Peals of laughter and brilliant 
flashes of humour follow one upon another, calling to 
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mind the image of a fair, where the Joy of the Lord is to be 
had for sale. 

M. marvels at the sight of a personality so unique. 
He thinks to himself, “Is this the man who was in a state of 
samadhi yesterday and who gave us an example of Divine 
Love never seen before? Is this the man who took me to 
task the first time I saw him because I had entered into the 
married state?’ It was he again who rebuked me, saying 
‘Do you indeed look upon yourself as one who has attained 
Knowledge?’ Was it he who declared that God is with form 
and that likewise God is without form ? Was it he again 
who declared that God is the one Reality, all else is unreal, 
transitory, — now is, and the next moment has vanished out 
of our sight? Was it indeed he who taught the other day, 
saying, ‘Do your work in this world unattached — with 
your mind turned always to your Home — the Abode of the 
Everlasting, the Abode of our Divine Mother; even as the 
maid servant does her work— with her mind dwelling always 
in her country home, where her own people, her dear ones, 
reside?’ 

In the midst of his merriment the Master from time 
to time looks on M. — who is seated speechless, motionless, 
gazing up into his sweet face! 

He says to Ram Lall, ‘This young man here (M.)is a 
little older than these boys; that is why he is a little grave. 
He holds his peace, as you see while they laugh and make 
merry.’ M. is about twenty-seven years old at the time. 

The Master talks of Hanuman, one of the devout charac- 
Renunciation ters of the Rama y ana. How ready is Hanu- 
man, says he, to give up everything for 
the sake of the Lord — money, honours, pleasures of the 
body and the rest! 

The Master sings: 

What need have I of sweet fruits? I have the Fruit that makes Life fruitful, 
the fruit of Liberation borne by the Divine Tree* which is planted in my heart! 


Kalpa. 
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I sit down at the foot of this Celestial Tree called the Lord 1 of the Universe — 
whatever fruits I gather 1 get from that tree. 

Talking of fruits let me assure thee once for all, I am not one to accept fruits 
that the world can give. 

Thus he is singing of Hanuman’s renunciation of the 
world and its pleasures, and as he sings he loses sense- 
consciousness. 

He is now in a state of Samadhi — the superconscious 
or God-conscious state. The body is again motionless! 
The eyes are again fixed! He is seated just as we see him in 
the photograph. 

The boys only a moment ago were laughing and making 
merry! Now they all look giave. Their eyes are steadfastly 
fixed on the Master’s face. They marvel at the wonderful 
change that has come over him. M. sees the Master in 
Samadhi for the second time. 

It takes him long to come back to the sense world. 
His limbs now begin to lose their stiffness. His face beams 
with smiles, the organs of sense begin to come back each 
to its own work. Tears of joy stand at the corners of his 
eyes. He chants the sacred name of Rama (God-Incarnate). 
M. thinks to himself, ‘Was it the self-same God-man who 
was only a few moments back sporting with the boys like 
a five-year-old child?’ 

He has returned to his former state and says to M. 
and to Narendra, ‘I should like to hear you both talk in 
English and question and reason between yourselves.’ 
At these words, both Narendra and M. laugh. They talk, 
however, but not in English. For M. to take part 
in any discussion in the presence of the Master is 
now quite out of the question; the chamber of his 
mind which formerly furnished materials for such 
things has been closed now, so to speak, once for all. 
The Master presses them once more but the talk in 
English does not come about. 

1 Rama. 
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It is five in the afternoon. The disciples must go back 

of his members l ° ^ h ° meS a " d 3,1 leaVe the Tem P le 

nearest except Narendra and M. Narendra is going 

to his heart to spend the night with the Master. 

He will wash his face, hands and feet; he takes his 
brass pitcher and goes towards the jhau trees and the Goose- 
tank, — in the northern part of the Temple garden. M. 
paces up and down the garden path thinking of the extra- 
ordinary Man whom it has been his good fortune to meet. 
Walking round the Kuthi and coming up to the Goose-tank, 
he is surprised to find Sri Ramakrishna talking with Narendra, 
alone, by the tank-side. They stand at the head of the steps 
leading to the water. Narendra has washed and stands 
talking, pitcher in hand. 

‘You see,’ says the Master smiling, ‘you are a new 
comer; let not your visits be few and far between. During 
the first love, the meetings between lovers come oftener 
than at other times. Is that not so?’ ( Narendra and M.both 
laugh.) 

The Master smiles and goes on, ‘Well then, you should 
come here oftener. What do you say?’ 

Narendra smiles and says, ‘Yes Sir, I shall try to come.’ 
The Master turns back and goes in a southern direction 
towards his chamber. 

Narendra and M. walk with him on either side. Coming 
near the Kuthi he says to M., ‘Do you know how peasants 
buy their bullocks for the plough? O they are very expert 
in these matters and know very well how to choose good 
bullocks from bad. They know quite well whether the 
beasts have mettle or not. They touch the tail, and the 
effect is miraculous. Those that have no spirit, will offer 
no resistance, but lie down on the ground, as if they were 
perfectly satisfied. Those that have mettle, on the other 
hand, will jump about as if to protest against the liberty taken 
with them. The peasant will choose these. Now Narendra 
is a bullook of this latter class; he has true mettle within.’ 

The Master smiles and goes on saying, ‘But there are 
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many who have no grit at all in them — who are like popped 
rice put in milk; soft and loose! no strength within! no 
capacity for sustained effort! no power of will!’ 

It is evening. The Master is meditating on God in his 
own chamber. 

Looking up he says to M., ‘Will you go and find Narendra 
who is walking about in the Temple garden, and have a 
talk with him? You shall tell me what sort of boy he is.’ 

It is evening and the temple priests are worshipping, 
waving lights and flowers and other sacred offerings before 
the Holy Images. M. meets Narendra once more on the 
river-ghat west of the Chandni. They were, as they both 
said, very glad to meet each other. Narendra said, ‘I belong 
to the Sadharan Brahmo Samaj; I am a college student;’ 
and so on. 

It is getting late and M has to take his leave. Some- 
what thing, however, seems to hold him back, 
do you think Leaving Narendra he looks about for Sri 

° fme ? Ramakrishna. The charm of his songs 
has gone to his heart and he is longing to hear more from 
his lips. Not finding him in his chamber he directs his steps 
towards the choir 1 in front of the Sanctuary of the Divine 
Mother. 

The Master is pacing up and down the hall alone, in 
the dim light. Within the Temple stands the Image of the 
Mother of the Universe with a brilliant light burning on 
either side. But the dim light burning in the choir gives 
just that soft blending of light and darkness which is so 
very good for religious contemplation. 

M. was beside himself with joy when he heard Sri 
Ramakrishna chanting the name of the Divine Mother. 
He was spell-bound! — like one helpless under the spell of 
the exorcist ! 

He draws near the Master and says with great diffidence 

•Nata-Mandir, the music hall or choir placed in Hindu Temples in front of 
the sanctuary. 
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and humility, ‘Are any more hymns going to be sung to- 
night Sir?’ 

The Master thinks for a moment and then says, ‘No, 
there will be no more songs to-night. But look, I am coming 
to Balaram’s house in Calcutta one of these days. Come 
there and you shall hear me sing.’ 

M . : As the Master pleases. 

Master Don’t you know the house? Do you know 
Balaram Bose? 

M. : No, Sir; I do not. 

Master-. Balaram Bose? At Bosepara? 

M.: Very well, Sir, I shall make enquiries. 

Sri Ramakrishna walks up and down the choir with M. 

Master: Well now, let me ask you a question What 
do you think of mel 

M. holds his peace — deep in thought. 

Master : What do you think of me? I mean, how 
much, how many annas, of True Knowledge have I got? 

M. : The meaning of annas of Knowledge is not clear 
to me. All I can say is Never till now has it been given to me 
to see such marvellous Wisdom, and Love of the Lord, and 
Faith and Renunciation, and Communion with God, and 
Catholicity all in one and the same person. Never — and 
nowhere else! 

The Master laughs. 

M. takes his leave and bows down before the Master 
bending his head and falling at his feet. He comes as far 
as the northern gate, but turns back as if put in mind of 
something. 

He comes back to the Master, who is still pacing the 
hall alone. 

Yes; walking up and down the hall in that dim light, 
half-light, half-darkness. Alone. By himself. Companion- 
less! So walks alone in the depths of the forest the king of 
animals — the Lion— with his Self, the only Companionship 1 ! 


'Atmarama 
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So does the King of Men rejoice to go about companionless 
in the wilderness of the world! 

Awe-struck, speechless, does M. look on the Master! 
He thinks to himself, ‘Here is Man’s Ideal realised indeed! 
Man scorning the ground and communing with the Infinite !’ 

Master (to M.): Oh! Why have you come back? 

M . : Sir, I am afraid it is some rich man’s house to which 
you ask me to go. There may be porters and other people 
standing in the way. I think I had better not go. It is here 
that I should always like to meet with you. 

Master: Why, my dear Sir, you have only to mention 
my name! Say that you desire to see me; and do not doubt 
but someone will lead you to me. 

M. : As the Master pleases. 

Saying this, M. bows down and departs. 



